302                               LECTURE IX.
divine immortality will have an end whenever the universal emanation returns to Brahman.
If we distinguish, as many philosophers have done, between existence (Dasein) and Being (Sein), then all being is Brahman, nothing can be except Brahman, while all that exists is simply an illusory, not a real modification of Brahman, and is caused by name and form (nama-rupa). The whole world is therefore said to be va&&rambha72,a5 beginning with the word, the word being here taken in the sense of idea, or concept or Logos. We must never forget that the world is only what it is conceived to be, or what by name and form it has been made to be, while from the highest point of view all these names and forms vanish, when the Saniyagdarsana, the true knowledge, arises, and everything becomes known as Brahman only. We should probably go a step further, and ask, whence the names and forms, and whence all that phantasmagoria of unreality? The Ved&ntist has but one answer: it is simply due to Avidya, to nescience; and this nescience too is not real or eternal, it is only for a time, and it vanishes by knowledge. We cannot deny the fact, though we cannot explain the cause. There are again plenty of similes which the Vedantist produces; but similes do not explain facts. For instance, we see names and forms in a dream, and yet they are not real. As soon as we awake, they vanish, and we know they were but dreams. Again, we imagine in the dark that we see a serpent and try to run away, but as soon as there is light, we are no longer frightened, we know that it is a rope only. Or again, there are certain affections of the eye, when the eye sees two moons. We know that there can be